0.0.1 dutiyasaficetanika suttam

1. “I, O bhikkhus, do not say that [there is] the termi-
nation of intentional kamma accumulated in past [lives]
without having experienced [it], and that is in this [present]
life, or in the [next] arising or in some other [arisings] in
succession. But still I, O bhikkhus, do not say [there is]
the making of an end of suffering without having experi-
enced intentional kamma accumulated in past [lives].”

2. Therein, O bhikkhus, there is an intentionally un-
wholesome threefold corruption and failure in bodily
action, yielding suffering, ripening in suffering. There is
an intentionally unwholesome fourfold corruption and
failure in verbal action, yielding suffering, ripening in
suffering. There is an intentionally unwholesome three-
fold corruption and failure in mental action, yielding
suffering, ripening in suffering.

3. But how, O bhikkhus, is there an intentionally un-
wholesome threefold corruption and failure in bodily
action, yielding suffering, ripening in suffering.

4. Here, O bhikkhus, a certain person is a killer of living
beings. He is cruel, bloody-handed, violent, merciless
towards all living beings.

5. He is a taker of what is not given. Gone to the
village or gone to the forest, he takes the belongings and



0.0.1 dutiyasaficetanika suttam

1. naham bhikkhave sancetanikanam kammanam ka-
tanam upacitanam appatisamviditva vyantibhavam va-
dami. tafica kho ditthe va dhamme upapajje! va apare
va pariyaye. na tve vaham bhikkhave sancetanika-
nam kammanam katanam upacitanam appatisamvidi-
tva dukkhassantakiriyam vadami.

2. tatra bhikkhave tividha kayakammanta sandosa-
byapatti akusalasaficetanika dukkhudraya dukkhavi-
paka hoti. catubbidha vacikammanta sandosabyapatti
akusalasancetanika dukkhudraya dukkhavipaka hoti.
tividha mano kammanta sandosabyapatti akusalasan-
cetanika dukkhudraya dukkha vipaka hoti.

3. kathanca bhikkhave tividha kayakammanta san-
dosabyapatti akusalasaficetanika dukkhudraya dukkha-
vipaka hoti:

4. idha bhikkhave ekacco panatipati hoti luddo lo-
hitapani hatapahate nivittho adayapanno sabbapana-
bhutesu.

5. adinnadayi hoti. yam tam parassa paravittupaka-
ranam gamagatam va aranfiagatam va adinnam they-
yasankhatam adata hoti.

'upapajjam va - si. mu. machasamff]



possessions of others, that which is reckoned as theft.

6. He misconducts [himself] in sensual pleasures. He
habitually engages [in misconduct in sensual pleasures]
with such [women] as those protected by mother, pro-
tected by father, protected by mother and father, pro-
tected by brother, protected by sister, protected by rel-
atives, protected by clan, protected by their dhamma,
having a husband, [those whose violation] entails pun-
ishment, and even those engaged to be married.

7. Thus, O bhikkhus, is there an intentionally unwhole-
some threefold corruption and failure in bodily action,
yielding suffering, ripening in suffering.

8. And how, O bhikkhus, is there an intentionally un-
wholesome fourfold corruption and failure in verbal ac-
tion, yielding suffering, ripening in suffering.

9. Here, O bhikkhus, a certain person is a speaker of
falsehood. Gone amidst a community, or an assembly,
or his relations, or a club, or the royal court, being sum-
moned as a witness [thus], “come good man, tell us what
you know.” He, either not knowing, says: “I know,” or
knowing says: “I don’t know,” or not seeing, says: “I see,”
or seeing says: “I don’t see.” Thus he speaks a deliberate
lie for his own sake or for the sake of another or for the
sake of some trifling worldly gain.



6. kamesu micchacari hoti, ya ta maturakkhitapitu-
rakkhita matapiturakkhita bhaturakkhita bhaginirak-
khita natirakkhita gottarakkhita dhammarakkhita sas-
samika saparidanda antamaso malagulaparikkhittapi
tatharupasu carittam apajjita hoti.

7. evam kho bhikkhave tividha kayakammanta san-
dosabyapatti akusalasancetanika dukkhudraya dukkha-
vipaka hoti.

8. kathanca bhikkhave catubbidha vaci kammanta san-
dosabyapatti akusalasancetanika dukkhudraya dukkha
vipaka hoti.

9. idha bhikkhave ekacco musavadi hoti, sabhagato
va parisagato va? fnatimajjhagato va pugamajjhagato
va rajakulamajjhagato va abhinito sakkhiputtho, "eham-
bho purisa yam janasi tam vadehi'ti. so ajanam va
aha 'janami'ti. janam va aha 'na janami' ti. apassam
va aha, 'passami'ti, passam va aha, 'na passami'ti. iti
attahetu va parahetu va amisakincikkhahetu va sam-
pajanamusa bhasita hoti.

10. pisunavaco hoti. ito sutva amutra akkhata ime-
sam bhedaya, amutra va sutva imesam akkhata amu-
sam bhedaya. iti samagganam va bhetta, bhinnanam
va anuppadata vaggaramo vaggarato vagganandi vag-
gakaranim vacam bhasita hoti.

*sabhagagato va parisagagato va - machasamj]



10. He is a speaker of divisive speech. Having heard
from here, he tells there to divide these [from those], or
having heard from there, he tells here to divide those
[from these]. Thus is he, a breaker of the united, a
destroyer of togetherness. He delights in factions, is
delighted with factions, rejoices in factions, utters speech
that creates factions.

11. He is a speaker of harsh speech. He utters speech
that is harsh, rough, wrathful, offensive to others, bor-
dering on anger, not leading to samadhi.

12. He is a senseless prattler. He speaks at an improper
time, [speech that is] false, meaningless, in accordance
with what is not Dhamma, in accordance with what is
not Vinaya, speech not worth treasuring, at the improper
time he utters speech that is unreasonable, speech not
worth remembering, speech connected with loss.

13. Thus, O bhikkhus, is there an intentionally unwhole-
some fourfold corruption and failure in verbal action,
yielding suffering, ripening in suffering.

14. And how, O bhikkhus, is there an intentionally
unwholesome threefold corruption and failure in mental
action, yielding suffering, ripening in suffering.



11. pharusavaco hoti, ya sa vaca andaka kakkasa pa-
rakatuka parabhisajjani kodhasamanta asamadhisam-
vattanika, tatharupim vacam bhasita hoti.

12. samphappalap1 hoti, akalavadi abhutavadi anat-
thavadi adhammavadi avinayavadi anidhanavatim va-
cam bhasita hoti akalena anapadesam apariyantava-
tim anatthasamhitam.

13. evam kho bhikkhave catubbidha vacikammanta
sandosabyapatti akusalasancetanika dukkhudraya duk-
khavipaka hoti.

14. kathanca bhikkhave tividha manokammanta san-
dosabyapatti akusalasafcetanika dukkhudraya dukkha-
vipaka hoti.

15. idha bhikkhave ekacco abhijjhalu hoti, yam tam
parassa paravittupakaranam tam abhijjhita hoti: aho
vata yam?® parassa tam mamassa''ti.

16. vyapannacitto hoti padutthamanasamkappo 'ime
satta hafnfantu va bajjhantu va ucchijjantu va vinas-
santu va ma va ahesunti.

*vatayam - simu.JJj



15. Here, O bhikkhus, a certain person is covetous. He
harbors a wish for the possessions and belongings of
others thus: “O that what belongs to others would be
mine.”

16. He has a mind of ill-will. He harbors corrupted
thoughts in mind thus: “May these beings be killed or
captivated or annihilated or destroyed, or made non-
existent.”

17. He is a holder of wrong view and distorted vision
[thus]: “There is not what is offered, there is not what is
given, there is not what is sacrificed. There are no fruits
and results of kamma, of what is well done and badly
done. There is not this world, there is not another world,
there is not mother, there is not father, there are no
beings from spontaneous birth, there is not in the world
samanas and brahmanas who have come to the right
path, entered upon the right path, those who, having
realized by themselves this world and the other world
with supreme knowledge, they cause to make it known.”

18. Thus, O bhikkhus, is there an intentionally unwhole-
some threefold corruption and failure in mental action,
yielding suffering, ripening in suffering.

19. The intentionally unwholesome threefold corrup-
tion and failure in bodily action is the cause, O bhikkhus,



17. micchaditthiko hoti viparitadassano, natthi din-
nam natthiyittham, natthi hutam, natthi sukatadukka-
tanam kammanam phalam vipako, natthi ayam loko,
natthi paro loko, natthi mata, natthi pita, natthi satta
opapatika, natthi loke samanabrahmana samaggata
sammapatipanna ye imafca lokam paranca lokam sa-
yam abhinna sacchikatva pavedentiti.

18. evam kho bhikkhave tividha manokammanta san-
dosabyapatti akusalasancetanika dukkhudraya dukkha-
vipaka hoti.

19. tividha kayakammanta sandosabyapatti akusala-
saficetanika hetu va bhikkhave, satta kayassabheda
parammarana apayam duggatim vinipatam nirayam
upapajjanti. catubbidha vacikammanta sandosabya-
patti akusalasancetanika hetu va bhikkhave, satta ka-
yassabheda parammarana apayam duggatim vinipa-
tam nirayam upapajjanti. tividha manokammanta san-
dosabyapatti akusalasancetanika hetu va bhikkhave,
satta kayassa bheda parammarana apayam duggatim
vinipatam nirayam upapajjanti.

20. naham bhikkhave safncetanikanam kammanam ka-
tanam upacitanam vyantibhavam vadami. tafica kho
ditthe va dhamme upapajje va apare va pariyaye. na
tvevaham bhikkhave sancetanikanam kammanam ka-
tanam upacitanam appatisamviditva dukkhassa anta-
kiriyam vadamiti.



for the arising of beings in the lower worlds, unhappy
destination, the woeful plane, in hell when the body
breaks up after death. The intentionally unwholesome
fourfold corruption and failure in verbal action is the
cause, O bhikkhus, for the arising of beings in the lower
worlds, unhappy destination, the woeful plane, in hell
when the body breaks up after death. The intentionally
unwholesome threefold corruption and failure in mental
action is the cause, O bhikkhus, for the arising of beings
in the lower worlds, unhappy destination, the woeful
plane, in hell when the body breaks up after death.

20. “I, O bhikkhus, do not say that [there is] the termi-
nation of intentional kamma accumulated in past [lives]
without having experienced [it], and that is in this [present]
life, or in the [next] arising or in some other [arisings] in
succession. But still I, O bhikkhus, do not say [there is]
the making of an end of suffering without having experi-
enced intentional kamma accumulated in past [lives].”

21. Therein, O bhikkhus, there is an intentionally whole-
some threefold success in bodily action, yielding pleasure,
ripening in pleasure. There is an intentionally whole-
some fourfold success in verbal action, yielding pleasure,
ripening in pleasure. There is an intentionally whole-
some threefold success in mental action, yielding plea-
sure, ripening in pleasure.
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21. tatra bhikkhave tividha kayakammanta sampatti
kusalasaficetanika sukhudraya sukhavipaka hoti, ca-
tubbidha vacikammanta sampatti kusalasancetanika
sukhudraya sukhavipaka hoti, tividha manokammanta
sampatti kusalasancetanika sukhudraya sukhavipaka
hoti.

22. kathafica bhikkhave tividha kayakammanta sam-
patti kulasancetanika sukhudraya sukhavipaka hoti.

23. idha bhikkhave ekacco panatipatam pahaya pa-
natipata pativirato hoti, nihitadando nihitasattho, lajji
dayapanno sabbapanabhutahitanukampi viharati.

24. adinnadanam pahaya adinnadana pativirato hoti,
yam tam parassa paravittupakaranam gamagatam va
arafifagatam va, na tam adinnam theyyasankhatam
adata hoti.

25. kamesu micchacaram pahaya kamesu micchacara
pativirato hoti. ya ta maturakkhita, piturakkhita, ma-
tapiturakkhita, bhaturakkhita bhaginirakkhita, hatirak-
khita, gottarakkhita, dhammarakkhita, sassamika sa-
paridanda antamaso malagulaparikkhittapi, tatharu-
pasu na carittam apajjita hoti.

26. evam kho bhikkhave tividha kayakammanta sam-
patti kusalasaficetanika sukhudraya sukhavipaka hoti.
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22. And how, O bhikkhus, is there an intentionally
wholesome threefold success in bodily action, yielding
pleasure, ripening in pleasure.

23. Here, O bhikkhus, a certain person, having aban-
doned the killing of living beings, abstains from the
killing of living beings. Having buried the rod, having
buried the sword, he dwells conscientious, with kindness
and sympathy, compassionate for the welfare of all living
beings.

24. Having abandoned the taking of what is not given,
he abstains from taking what is not given. Gone to the
village or gone to the forest, he does not take the belong-
ings and possessions of others, that which is reckoned as
theft.

25. Having abandoned misconduct in sensual pleasures,
he abstains from misconduct in sensual pleasures. He
does not habitually engage [in misconduct in sensual
pleasures] with such [women] as those protected by
mother, protected by father, protected by mother and fa-
ther, protected by brother, protected by sister, protected
by relatives, protected by clan, protected by their dham-
ma, having a husband, [those whose violation] entails
punishment, and even those engaged to be married.

26. Thus, O bhikkhus, is there an intentionally whole-
some threefold success in bodily action, yielding pleasure,
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27. kathafica bhikkhave catubbidha vacikammanta
sampatti kusalasaficetanika sukhudraya sukha vipaka
hoti:

28. idha bhikkhave ekacco musavadam pahaya mu-

savada pativirato hoti. sabhagato va parisagato va

natimajjhagato va pugamajjhagato va rajakulamajjha-

gato va abhinito sakkhiputtho "ehambho purisa, yam

janahi, tam vadehi''ti. so ajanam va aha: 'na janamai'ti.

janam va aha, 'janami'ti, apassam va aha 'na passami'ti.
passam va aha, 'passami'ti. iti attahetu va parahetu

va amisakincikkhahetu va na sampajanamusa bhasita

hoti.

29. pisunam vacam pahaya pisunaya vacaya pativi-
rato hoti. na ito sutva amutra akkhata imesam bhe-
daya, amutra va sutva imesam akkhata amusam bhe-
daya, iti bhinnanam va sandhata sahitanam va anup-
padata samaggaramo samaggarato samagganandi sa-
maggakaranim vacam bhasita hoti.

30. pharusam vacam pahaya pharusaya vacaya pati-
virato hoti. ya sa vaca nela kannasukha pemaniya ha-
dayangama pori bahujanakanta bahujanamanapa ta-
tharupim vacam bhasita hoti.

31. samphappalapam pahaya samphappalapa pativi-
rato hoti. kalavadi bhutavadi atthavadi dhammavadi
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ripening in pleasure.

27. And how, O bhikkhus, is there an intentionally
wholesome fourfold success in verbal action, yielding
pleasure, ripening in pleasure.

28. Here, O bhikkhus, a certain person, having aban-
doned false speech, he abstains from false speech. Gone
amidst a community, or an assembly, or his relations, or
a club, or the royal court, being summoned as a witness
[thus], “come good man, tell us what you know.” He,
either not knowing, says: “I don’t know,” or knowing
says: “I know,” or not seeing, says: “I don’t see,” or see-
ing says: “I see.” Thus he does not speak a deliberate
lie for his own sake or for the sake of another or for the
sake of some trifling worldly gain.

29. Having abandoned divisive speech, he abstains
from divisive speech. Having heard from here, he does
not tell there to divide these [from those], or having
heard from there, he does not tell here to divide those
[from these]. Thus is he, a reconciler of the divided, a
bestower of togetherness. He delights in harmony, is de-
lighted with harmony, rejoices in harmony, utters speech
that creates harmony.

30. Having abandoned harsh speech, he abstains from
harsh speech. That speech which is gentle, pleasant to
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vinayavadl nidhanavatim vacam bhasita hoti, kalena
sapadesam pariyantavatim atthasamhitam.

32. evam kho bhikkhave catubbidha vacikammanta
sampatti kusalasaficetanika sukhudraya sukhavipaka
hoti.

33. kathanca bhikkhave tividha manokammanta sam-
patti kusalasancetanika sukhudraya sukhavipaka hoti:

34. idha bhikkhave ekacco anabhijjhalu hoti, yam tam
parassa paracittupakaranam, tam anabhijjhita hoti, "'aho
vata yam parassa tam mama assa''ti.

35. abyapannacitto hoti appadutthamanasankappo, 'ime
satta avera hontu avyapajja anigha sukhi attanam pa-
riharantu''ti.

36. sammaditthiko hoti aviparitadassano, 'atthi din-
nam atthi yittham, atthi hutam, atthi sukatadukkata-
nam kammanam phalam vipako, atthi ayam loko, atthi
paro loko, atthi mata, atthi pita, atthi satta opapatika,
atthi loke samanabrahmana sammaggata, samma pa-
tipanna, yo imanca lokam parafica lokam sayam abhinna
sacchikatva pavedenti'ti.

37. evam kho bhikkhave tividha manokammanta sam-
patti kusalasaficetanika sukhudraya sukhavipaka hoti.
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the ear, endearing, heartwarming, polite, pleasing to
many, agreeable to many, that form of speech he utters.

31. Having abandoned senseless prattle, he abstains
from senseless prattle. He speaks at the proper time,
[speech that is] truthful, meaningful, in accordance with
the Dhamma, in accordance with the Vinaya, speech
worth treasuring, at the proper time he utters speech
that is reasonable, speech worth remembering, speech
connected with profit.

32. Thus, O bhikkhus, is there an intentionally whole-
some fourfold success in verbal action, yielding pleasure,
ripening in pleasure.

33. And how, O bhikkhus, is there an intentionally
wholesome threefold success in mental action, yielding
pleasure, ripening in pleasure.

34. Here, O bhikkhus, a certain person is not covetous.
He does not harbor a wish for the possessions and be-
longings of others thus: “O that what belongs to others
would be mine.”

35. He does not have a mind of ill-will. He does not
harbor corrupted thoughts in mind thus: “May these
beings be killed or captivated or annihilated or destroyed,
or made non-existent.”
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38. tividhakayakammanta sampatti kusalasancetanika
hetu va bhikkhave satta kayassa bheda parammarana
sugatim saggam lokam upapajjanti. catubbidha vaci-
kammanta sampatti kusalasafncetanika hetu va bhik-
khave satta kayassa bheda parammarana sugatim sag-
gam lokam upapajjanti. tividha manokammanta sam-
patti kusalasancetanika hetu va bhikkhave satta ka-
yassa bheda parammarana sugatim saggam lokam upa-
pajjanti.

39. naham bhikkhave saficetanikanam kammanam ka-
tanam upacitanam vyantibhavam vadami. tafica kho
ditthe va dhamme upapajje va apare va pariyaye. na
tvevaham bhikkhave sancetanikanam kammanam ka-
tanam upacitanam appatisamviditva dukkhassa anta-
kiriyam vadamiti.
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36. He is a holder of right view and undistorted vision
[thus]: “There is what is offered, there is what is given,
there is what is sacrificed. There are fruits and results of
kamma, of what is well done and badly done. There is
this world, there is another world, there is mother, there
is father, there are beings from spontaneous birth, there
is in the world samanas and brahmanas who have come
to the right path, entered upon the right path, those who,
having realized by themselves this world and the other
world with supreme knowledge, they cause to make it
known.”

37. Thus, O bhikkhus, is there an intentionally whole-
some threefold success in mental action, yielding plea-
sure, ripening in pleasure.

38. The intentionally wholesome threefold success in
bodily action is the cause, O bhikkhus, for the arising
of beings in the happy states, in the heavenly worlds
when the body breaks up after death. The intentionally
wholesome fourfold success in verbal action is the cause,
O bhikkhus, for the arising of beings in the happy states,
in the heavenly worlds when the body breaks up after
death. The intentionally wholesome threefold success in
mental action is the cause, O bhikkhus, for the arising of
beings in the happy states, in the heavenly worlds when
the body breaks up after death.
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39. “I, O bhikkhus, do not say that [there is] the termi-
nation of intentional kamma accumulated in past [lives]
without having experienced [it], and that is in this [present]
life, or in the [next] arising or in some other [arisings] in
succession. But still I, O bhikkhus, do not say [there is]
the making of an end of suffering without having experi-
enced intentional kamma accumulated in past [lives].”
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