0.0.1 pathamasaiicetanika
discourse on

1. “I, O bhikkhus, do not
say that [there is] the termi-
nation of intentional kamma
accumulated in past [lives]
without having experienced
[it], and that is in this [present
life, or in the [next] arising
or in some other [arisings]
in succession. But still I, O
bhikkhus, do not say [there
is] the making of an end of
suffering without having ex-
perienced intentional kamma
accumulated in past [lives].”

2. Therein, O bhikkhus,
there is an intentionally un-
wholesome threefold corrup-
tion and failure in bodily ac-
tion, yielding suffering, ripen-
ing in suffering. There is an
intentionally unwholesome
fourfold corruption and fail-
ure in verbal action, yielding

pathamasancetanika
suttam

naham bhikkhave
sancetanikanam kam-
manam katanam
upacitanam appa-
tisamviditva vyan-

1tibhavam vadami.

tanica kho ditthe va
dhamme upapajje

! va apare va pari-
yaye. na tve vaham
bhikkhave sanceta-
nikanam kammanam
katanam upacitanam
appatisamviditva
dukkhassantakiri-
yam vadami.

tatra bhikkhave tivi-
dha kayakammanta
sandosabyapatti aku-
salasancetanika duk-
khudraya dukkhavi-
paka hoti. catubbi-
dha vacikammanta
sandosabyapatti aku-

lupapajjam va - si. mu. macha-
sam|



suffering, ripening in suffer-
ing. There is an intentionally
unwholesome threefold cor-
ruption and failure in mental
action, yielding suffering,
ripening in suffering.

3. But how, O bhikkhus,

is there an intentionally un-
wholesome threefold cor-
ruption and failure in bodily
action, yielding suffering,
ripening in suffering.

4. Here, O bhikkhus, a
certain person is a killer of
living beings. He is cruel,
bloody-handed, violent, mer-
ciless towards all living be-
ings.

5. He is a taker of what is
not given. Gone to the village
or gone to the forest, he takes
the belongings and posses-
sions of others, that which is
reckoned as theft.

salasancetanika duk-
khudraya dukkhavi-
paka hoti. tividha
mano kammanta
sandosabyapatti aku-
salasancetanika duk-
khudraya dukkha vi-
paka hoti.

kathanca bhikkhave
tividha kayakam-
manta sandosabya-
patti akusalasance-
tanika dukkhudraya
dukkhavipaka hoti:

idha bhikkhave ekacco
panatipati hoti luddo
lohitapani hatapa-
hate nivittho adaya-
panno sabbapana-
bhutesu.

adinnadayi hoti. yam
tam parassa para-
vittupakaranam ga-
magatam va aranna-
gatam va adinnam
theyyasankhatam



6. He misconducts [him-
self] in sensual pleasures. He
habitually engages [in mis-
conduct in sensual pleasures]
with such [women] as those
protected by mother, pro-
tected by father, protected by
mother and father, protected
by brother, protected by sis-
ter, protected by relatives,
protected by clan, protected
by their dhamma, having a
husband, [those whose vio-
lation] entails punishment,
and even those engaged to be
married.

7. Thus, O bhikkhus, is
there an intentionally un-
wholesome threefold cor-
ruption and failure in bodily
action, yielding suffering,
ripening in suffering.

8. And how, O bhikkhus,
is there an intentionally un-
wholesome fourfold corrup-

adata hoti.

kamesu micchacari
hoti, ya ta maturak-
khitapiturakkhita
matapiturakkhita
bhaturakkhita bha-
ginirakkhita natirak-
khita gottarakkhita
dhammarakkhita
sassamika sapari-
danda antamaso ma-
lagulaparikkhittapi
tatharupasu carit-
tam apajjita hoti.

evam kho bhikkhave
tividha kayakam-
manta sandosabya-
patti akusalasarfce-
tanika dukkhudraya
dukkhavipaka hoti.

kathanca bhikkhave
catubbidha vaci kam-
manta sandosabya-



tion and failure in verbal
action, yielding suffering,
ripening in suffering.

9. Here, O bhikkhus, a cer-
tain person is a speaker of
falsehood. Gone amidst a
community, or an assembly,
or his relations, or a club, or
the royal court, being sum-
moned as a witness [thus],
“come good man, tell us what
you know.” He, either not
knowing, says: “I know,” or
knowing says: “I don’t know,”
or not seeing, says: “I see,”
or seeing says: “I don’t see.”
Thus he speaks a deliberate
lie for his own sake or for
the sake of another or for the
sake of some trifling worldly
gain.

10. He is a speaker of divi-
sive speech. Having heard
from here, he tells there to

patti akusalasance-
tanika dukkhudraya
dukkha vipaka hoti.

idha bhikkhave ekacco

musavadi hoti, sa-
bhagato va parisa-
gato va? natimajjha-
gato va pugamaj-
jhagato va rajakula-
majjhagato va abhi-
nito sakkhiputtho,
"ehambho purisa
yam janasi tam va-
dehi'ti. so ajanam
va aha 'janami'ti. ja-
nam va aha 'na ja-
nami' ti. apassam
va aha, 'passami'ti,
passam va aha, 'na
passami'ti. iti atta-
hetu va parahetu va
amisakificikkhahetu
va sampajanamusa
bhasita hoti.

pisunavaco hoti. ito

2sabhagagato va parisagagato va
- machasam|]



divide these [from those],

or having heard from there,
he tells here to divide those
[from these]. Thus is he, a
breaker of the united, a de-
stroyer of togetherness. He
delights in factions, is de-
lighted with factions, rejoices
in factions, utters speech that
creates factions.

11. He is a speaker of harsh
speech. He utters speech that
is harsh, rough, wrathful,
offensive to others, border-
ing on anger, not leading to
samadhi.

12. He is a senseless prat-
tler. He speaks at an im-
proper time, [speech that

is] false, meaningless, in ac-
cordance with what is not
Dhamma, in accordance with
what is not Vinaya, speech

sutva amutra ak-
khata imesam bhe-
daya, amutra va su-
tva imesam akkhata
amusam bhedaya.

iti samagganam va
bhetta, bhinnanam
va anuppadata vag-
garamo vaggarato
vagganandi vaggaka-
ranim vacam bhasita
hoti.

pharusavaco hoti, ya
sa vaca andaka kak-
kasa parakatuka pa-
rabhisajjani kodha-
samanta asamadhi-
samvattanika, tatha-
rupim vacam bhasita
hoti.

samphappalapi hoti,
akalavadi abhuta-
vad1 anatthavadi
adhammavadi avi-
nayavadi anidhana-
vatim vacam bhasita
hoti akalena anapa-
desam apariyanta-



not worth treasuring, at

the improper time he utters
speech that is unreasonable,
speech not worth remember-
ing, speech connected with
loss.

13. Thus, O bhikkhus, is
there an intentionally un-
wholesome fourfold corrup-
tion and failure in verbal
action, yielding suffering,
ripening in suffering.

14. And how, O bhikkhus,
is there an intentionally un-
wholesome threefold corrup-
tion and failure in mental
action, yielding suffering,
ripening in suffering.

15. Here, O bhikkhus, a
certain person is covetous.
He harbors a wish for the
possessions and belongings
of others thus: “O that what
belongs to others would be
mine.”

vatim anatthasambhi-
tam.

evam kho bhikkhave
catubbidha vacikam-
manta sandosabya-
patti akusalasance-
tanika dukkhudraya
dukkhavipaka hoti.

kathafnca bhikkhave
tividha manokam-
manta sandosabya-
patti akusalasance-
tanika dukkhudraya
dukkhavipaka hoti.

idha bhikkhave ekacco

abhijjhalu hoti, yam
tam parassa paravit-
tupakaranam tam
abhijjhita hoti: aho
vata yam® parassa
tam mamassa''ti.

Svatayam - simu.JJj



16. He has a mind of ill-
will. He harbors corrupted
thoughts in mind thus: “May
these beings be killed or
captivated or annihilated

or destroyed, or made non-
existent.”

17. He is a holder of wrong
view and distorted vision
[thus]: “There is not what

is offered, there is not what
is given, there is not what is
sacrificed. There are no fruits
and results of kamma, of
what is well done and badly
done. There is not this world,
there is not another world,
there is not mother, there is
not father, there are no be-
ings from spontaneous birth,
there is not in the world
samanas and brahmanas who
have come to the right path,
entered upon the right path,
those who, having realized
by themselves this world and
the other world with supreme
knowledge, they cause to

vyapannacitto hoti
padutthamanasam-
kappo 'ime satta han-
nantu va bajjhantu
va ucchijjantu va vi-
nassantu va ma va
ahesunti.

micchaditthiko hoti
viparitadassano, nat-
thi dinnam natthi yit-
tham, natthi hutam,
natthi sukatadukka-
tanam kammanam
phalam vipako, nat-
thi ayam loko, nat-
thi paro loko, nat-
thi mata, natthi pita,
natthi satta opapa-
tika, natthi loke sa-
manabrahmana sa-
maggata sammapati-
panna ye imafica lo-
kam paranca lokam
sayam abhinna sac-
chikatva pavedentiti.



make it known.”

18. Thus, O bhikkhus, is
there an intentionally un-
wholesome threefold corrup-
tion and failure in mental
action, yielding suffering,
ripening in suffering.

19. The intentionally un-
wholesome threefold cor-
ruption and failure in bodily
action is the cause, O bhik-
khus, for the arising of be-
ings in the lower worlds, un-
happy destination, the woeful
plane, in hell, when the body
breaks up after death. The
intentionally unwholesome
fourfold corruption and fail-
ure in verbal action is the
cause, O bhikkhus, for the
arising of beings in the lower
worlds, unhappy destination,
the woeful plane, in hell,
when the body breaks up
after death. The intentionally
unwholesome threefold cor-
ruption and failure in mental

evam kho bhikkhave
tividha manokam-
manta sandosabya-
patti akusalasafce-
tanika dukkhudraya
dukkhavipaka hoti.

tividha kayakam-
manta sandosabya-
patti akusalasance-
tanika hetu va bhik-
khave, satta kayas-
sabheda paramma-
rana apayam dug-
gatim vinipatam ni-
rayam upapajjanti.
catubbidha vacikam-
manta sandosabya-
patti akusalasance-
tanika hetu va bhik-
khave, satta kayassa-
bheda parammarana
apayam duggatim
vinipatam nirayam
upapajjanti. tividha
manokammanta san-
dosabyapatti akusa-



action is the cause, O bhik-
khus, for the arising of beings
in the lower worlds, unhappy
destination, the woeful plane,
in hell, when the body breaks
up after death.

20. “Just as, O bhikkhus,

a faultless stone thrown up
will be clearly well settled
wherever it settles,” So too,
O bhikkhus, the intention-
ally unwholesome threefold
corruption and failure in bod-
ily action is the cause, for
the arising of beings in the
lower worlds, unhappy desti-
nation, the woeful plane, in
hell, when the body breaks
up after death. The intention-
ally unwholesome fourfold
corruption and failure in ver-
bal action is the cause, for
the arising of beings in the
lower worlds, unhappy desti-
nation, the woeful plane, in
hell, when the body breaks
up after death. The inten-
tionally unwholesome three-

lasancetanika hetu
va bhikkhave, satta
kayassa bheda pa-
rammarana apayam
duggatim vinipatam
nirayam upapajjanti.

seyyathapi bhikkhave
apannako mani ud-
dham khitto yena ye-
neva patitthati, sup-
patitthitayeva patit-
thati, evameva kho
bhikkhave tividha
kayakammanta san-
dosabyapatti akusa-
lasancetanika hetu
va satta kayassa-
bheda paramma-
rana apayam dug-
gatim vinipatam ni-
rayam upapajjanti.
catubbidha vacikam-
manta sandosabya-
patti akusalasance-
tanikahetu va satta
kayassa bheda pa-
rammarana apayam
duggatim vinipatam
nirayam upapajjanti.
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fold corruption and failure
in mental action is the cause,
for the arising of beings in
the lower worlds, unhappy
destination, the woeful plane,
in hell, when the body breaks
up after death.

21. “I, O bhikkhus, do not
say that [there is] the termi-
nation of intentional kamma
accumulated in past [lives]
without having experienced
[it], and that is in this [present
life, or in the [next] arising
or in some other [arisings]
in succession. But still I, O
bhikkhus, do not say [there
is] the making of an end of
suffering without having ex-
perienced intentional kamma
accumulated in past [lives].”

22. Therein, O bhikkhus,
there is an intentionally
wholesome threefold suc-

cess in bodily action, yielding

tividha manokam-
manta sandosabya-
patti akusalasance-
tanikahetu va satta
kayassa bheda pa-
rammarana apayam
duggatim nirayam
upapajjanti.

naham bhikkhave
sancetanikanam kam-
manam katanam
upacitanam vyan-
tibhavam vadami.
]taﬁca kho ditthe va
dhamme upapajje va
apare va pariyaye.
na tvevaham bhik-
khave sancetanika-
nam kammanam ka-
tanam upacitanam
appatisamviditva
dukkhassa antaki-
riyam vadamiti.

tatra bhikkhave tivi-
dha kayakammanta
sampatti kusalasan-
cetanika sukhudraya
sukhavipaka hoti, ca-



pleasure, ripening in plea-
sure. There is an intention-
ally wholesome fourfold suc-
cess in verbal action, yielding
pleasure, ripening in plea-
sure. There is an intention-
ally wholesome threefold
success in mental action,
yielding pleasure, ripening
in pleasure.

23. And how, O bhikkhus, is
there an intentionally whole-
some threefold success in
bodily action, yielding plea-
sure, ripening in pleasure.

24. Here, O bhikkhus, a
certain person, having aban-
doned the killing of living
beings, abstains from killing
living beings. Having buried
the rod, having buried the
sword, he dwells conscien-
tious, with kindness and sym-
pathy, compassionate for the
welfare of all living beings.

11

tubbidha vacikam-
manta sampatti ku-
salasancetanika su-
khudraya sukhavi-
paka hoti, tividha
manokammanta sam-
patti kusalasance-
tanika sukhudraya
sukhavipaka hoti.

kathafnca bhikkhave
tividha kayakam-
manta sampatti ku-
lasancetanika sukhu-
draya sukhavipaka
hoti.

idha bhikkhave ekacco
panatipatam pahaya
panatipata pativirato
hoti, nihitadando ni-
hitasattho, lajj1 da-
yapanno sabbapana-
bhutahitanukampi
viharati.
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25. Having abandoned the
taking of what is not given,
he abstains from taking what
is not given. Gone to the vil-
lage or gone to the forest, he
does not take the belongings
and possessions of others,
that which is reckoned as
theft.

26. Having abandoned mis-
conduct in sensual pleasures,
he abstains from misconduct
in sensual pleasures. He does
not habitually engage [in mis-
conduct in sensual pleasures]
with such [women] as those
protected by mother, pro-
tected by father, protected by
mother and father, protected
by brother, protected by sis-
ter, protected by relatives,
protected by clan, protected
by their dhamma, having a
husband, [those whose vio-
lation] entails punishment,
and even those engaged to be
married.

adinnadanam pa-
haya adinnadana
pativirato hoti, yam
tam parassa para-
vittupakaranam ga-
magatam va aran-
nagatam va, na tam
adinnam theyyasan-
khatam adata hoti.

kamesu micchaca-
ram pahaya kamesu
micchacara pativi-
rato hoti. ya ta ma-
turakkhita, piturak-
khita, matapiturak-
khita, bhaturakkhita
bhaginirakkhita, na-
tirakkhita, gottarak-
khita, dhammarak-
khita, sassamika sa-
paridanda antamaso
malagulaparikkhit-
tapi, tatharupasu
na carittam apajjita
hoti.



27. Thus, O bhikkhus, is
there an intentionally whole-
some threefold success in
bodily action, yielding plea-
sure, ripening in pleasure.

28. And how, O bhikkhus, is
there an intentionally whole-
some fourfold success in ver-
bal action, yielding pleasure,
ripening in pleasure.

29. Here, O bhikkhus, a
certain person, having aban-
doned false speech, he ab-
stains from false speech.
Gone amidst a community,
or an assembly, or his rela-
tions, or a club, or the royal
court, being summoned as a
witness [thus], “come good
man, tell us what you know.”
He, either not knowing, says:
“I don’t know,” or knowing
says: “I know,” or not seeing,
says: “I don’t see,” or seeing
says: “I see.” Thus he does

13

evam kho bhikkhave
tividha kayakam-
manta sampatti ku-
salasancetanika su-
khudraya sukhavi-
paka hoti.

kathanca bhikkhave
catubbidha vacikam-
manta sampatti ku-
salasancetanika su-
khudraya sukha vi-
paka hoti:

idha bhikkhave ekacco
musavadam pahaya
musavada pativirato
hoti. sabhagato va
parisagato va nati-
majjhagato va puga-
majjhagato va raja-
kulamajjhagato va
abhinito sakkhiput-
tho "ehambho pu-
risa, yam janahi, tam
vadehi'ti. so ajanam
va aha: 'na janami'ti.
janam va aha, 'ja-
nami'ti, apassam va
aha 'na passami'ti.
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not speak a deliberate lie for
his own sake or for the sake
of another or for the sake of
some trifling worldly gain.

30. Having abandoned di-
visive speech, he abstains
from divisive speech. Hav-
ing heard from here, he does
not tell there to divide these
[from those], or having heard
from there, he does not tell
here to divide those [from
these]. Thus is he, a recon-
ciler of the divided, a be-
stower of togetherness. He
delights in harmony, is de-
lighted with harmony, re-
joices in harmony, utters
speech that creates harmony.

31. Having abandoned
harsh speech, he abstains
from harsh speech. That
speech which is gentle, pleas-
ant to the ear, endearing,
heartwarming, polite, pleas-

passam va aha, 'pas-
sami'ti. iti attahetu
va parahetu va ami-
sakincikkhahetu va
na sampajanamusa
bhasita hoti.

pisunam vacam pa-
haya pisunaya va-
caya pativirato hoti.
na ito sutva amutra
akkhata imesam bhe-
daya, amutra va su-
tva imesam akkhata
amusam bhedaya, iti
bhinnanam va san-
dhata sahitanam va
anuppadata samag-
garamo samagga-
rato samagganand1
samaggakaranim va-
cam bhasita hoti.

pharusam vacam pa-
haya pharusaya va-
caya pativirato hoti.
ya sa vaca nela kan-
nasukha pemaniya
hadayangama por1i



ing to many, agreeable to
many, that form of speech he
utters.

32. Having abandoned
senseless prattle, he abstains
from senseless prattle. He
speaks at the proper time,
[speech that is] truthful,
meaningful, in accordance
with the Dhamma, in ac-
cordance with the Vinaya,
speech worth treasuring, at
the proper time he utters
speech that is reasonable,
speech worth remembering,
speech connected with profit.

33. Thus, O bhikkhus, is
there an intentionally whole-
some fourfold success in ver-
bal action, yielding pleasure,
ripening in pleasure.

34. And how, O bhikkhus, is
there an intentionally whole-
some threefold success in

15

bahujanakanta bahu-
janamanapa tatharu-
pim vacam bhasita
hoti.

samphappalapam
pahaya samphappa-
lapa pativirato hoti.
kalavadi bhutavadi
atthavadi dhamma-
vadi vinayavadi ni-
dhanavatim vacam
bhasita hoti, kalena
sapadesam pariyan-
tavatim atthasambhi-
tam.

evam kho bhikkhave
catubbidha vacikam-
manta sampatti ku-
salasancetanika su-
khudraya sukhavi-
paka hoti.

kathafnca bhikkhave
tividha manokam-
manta sampatti ku-
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mental action, yielding plea-
sure, ripening in pleasure.

35. Here, O bhikkhus, a cer-
tain person is not covetous.
He does not harbor a wish for
the possessions and belong-
ings of others thus: “O that
what belongs to others would
be mine.”

36. He does not have a
mind of ill-will. He does not
harbor corrupted thoughts
in mind thus: “May these be-
ings be killed or captivated or
annihilated or destroyed, or
made non-existent.”

37. He s a holder of right
view and undistorted vision
[thus]: “There is what is of-
fered, there is what is given,
there is what is sacrificed.
There are fruits and results of
kamma, of what is well done
and badly done. There is this
world, there is another world,

salasancetanika su-
khudraya sukhavi-
paka hoti:

idha bhikkhave ekacco
anabhijjhalu hoti,

yam tam parassa pa-
racittupakaranam,

tam anabhijjhita hoti,
"aho vata yam pa-

rassa tam mama assa''ti.

abyapannacitto hoti
appadutthamanasan-
kappo, 'ime satta

avera hontu avya-

pajja anigha sukhi
attanam pariharantu''ti.

sammaditthiko hoti
aviparitadassano,
‘atthi dinnam atthi
yittham, atthi hutam,
atthi sukatadukka-
tanam kammanam
phalam vipako, at-
thi ayam loko, at-

thi paro loko, atthi



there is mother, there is fa-
ther, there are beings from
spontaneous birth, there is in
the world samanas and brah-
manas who have come to the
right path, entered upon the
right path, those who, hav-
ing realized by themselves
this world and the other
world with supreme knowl-
edge, they cause to make it
known.”

38. Thus, O bhikkhus, is
there an intentionally whole-
some threefold success in
mental action, yielding plea-
sure, ripening in pleasure.

39. The intentionally whole-
some threefold success in
bodily action is the cause,

O bhikkhus, for the aris-

ing of beings in the happy
states, in the heavenly worlds
when the body breaks up
after death. The intention-
ally wholesome fourfold suc-
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mata, atthi pita, at-
thi satta opapatika,
atthi loke samana-
brahmana sammag-
gata, samma pati-
panna, yo imanca
lokam paranca lo-
kam sayam abhififa
sacchikatva pave-
denti'ti.

evam kho bhikkhave
tividha manokam-
manta sampatti ku-
salasancetanika su-
khudraya sukhavi-
paka hoti.

tividhakayakammanta
sampatti kusalasan-
cetanika hetu va
bhikkhave satta ka-
yassa bheda param-
marana sugatim sag-
gam lokam upapaj-
janti. catubbidha
vacikammanta sam-
patti kusalasance-
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cess in verbal action is the
cause, O bhikkhus, for the
arising of beings in the happy
states, in the heavenly worlds
when the body breaks up
after death. The intention-
ally wholesome threefold
success in mental action is
the cause, O bhikkhus, for
the arising of beings in the
happy states, in the heavenly
worlds when the body breaks
up after death.

40. “Just as, O bhikkhus,

a faultless stone thrown up
will be clearly well settled
wherever it settles,” So too,
O bhikkhus, the intention-
ally wholesome threefold
success in bodily action is the
cause for the arising of beings
in the happy states, in the
heavenly worlds when the
body breaks up after death.
The intentionally wholesome
fourfold success in verbal
action is the cause for the
arising of beings in the happy

tanika hetu va bhik-
khave satta kayassa
bheda paramma-
rana sugatim sag-
gam lokam upapaj-
janti. tividha mano-
kammanta sampatti
kusalasancetanika
hetu va bhikkhave
satta kayassa bheda
parammarana suga-
tim saggam lokam
upapajjanti.

seyyathapi bhikkhave
apannako mani ud-
dham khitto yena
yeneva patitthati
suppatitthitam yeva
patitthati. evameva
kho bhikkhave tivi-
dha kayakammanta
sampatti kusalasan-
cetanika hetu va
satta kayassa bheda
parammarana suga-
tim saggam lokam
upapajjanti. catub-
bidhavacikammanta
sampatti kusalasan-



states, in the heavenly worlds
when the body breaks up af-
ter death. The intentionally
wholesome threefold success
in mental action is the cause
for the arising of beings in
the happy states, in the heav
enly worlds when the body
breaks up after death.”

41. “I, O bhikkhus, do not
say that [there is] the termi-
nation of intentional kamma
accumulated in past [lives]
without having experienced
[it], and that is in this [present
life, or in the [next] arising
or in some other [arisings]
in succession. But still I, O
bhikkhus, do not say [there
is] the making of an end of
suffering without having ex-
perienced intentional kamma
accumulated in past [lives].”
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cetanika hetu va sat-
takayassa bheda pa-
rammarana sugatim
saggam lokam upa-
pajjanti. tividha ma-
nokammanta sam-
patti kusalasaficeta-
nika hetu va satta
kayassa bheda pa-
rammarana sugatim
saggam lokam upa-
pajjanti.

naham bhikkhave
safncetanikanam kam-
manam katanam
upacitanam vyan-
tibhavam vadami.
]taﬁca kho ditthe va
dhamme upapajje va
apare va pariyaye.
na tvevaham bhik-
khave sancetanika-
nam kammanam ka-
tanam upacitanam
appatisamviditva
dukkhassa antaki-
riyam vadamiti.



20




	paṭhamasañcetanika discourse on

